Odessa linguistic journal Ne 11, 2018

119

UDC 81-11
DOI https://doi.org/10.32837/2312-3192-2018-11-119-126

SPECIFIC ASPECT OF VERBAL INFLUENCE IN MISSIONARY SERMON
(ON MATERIAL RUSSIAN LANGUAGE SERMONS OF PASTOR S. ADELADGA
AND PASTOR V. MUNTYAN)

Olena Klymentova'

Abstract

The article is devoted to the verbal specification of the modern missionary sermon of the Ukrainian proselyte discourse, which is
based on media activity of Pastor S. Adeladga and Pastor V. Muntyan. Pastor’s communicative strategies and tactics of the verbal
influence which are realized in the system of pragmatic presuppositions and frameworks: interactional frameworks, contextual
frameworks and participation frameworks, which are analyzed. The separate group in research materials constitutes certain forms
of the verbal activity which are produced by emotional trust. The author distinguished this perlocutive effect as a latent form of ag-
gression in the missionary sermon. The results of research showed that the phenomenon of emotional trust allows the introduction
of destructive experience in the recipient’s consciousness and adds more drama to real individual problems. As it was stated, the
main mechanisms and units of communicative influence in the missionary sermons are correlated with the verbal manipulation,
Neuro-Linguistic Programming and the hypnotic techniques’ components.

The peculiarity of verbal behavior of the leader of religious group and strategies of leader’s self-presentation in the status-role
communication are also analyzed in the article. The article represents different viewpoints of scholars to studying such a multidi-
mensional phenomenon of the examination of religious text which is relevant to verbal manipulation. The author suggests to use
the elements of interactional sociolinguistic method as an analytical instrument for linguistic examination of the proselyte sermons
as well. The perspective of scientific qualification of the pathogenic verbal activity as the form of aggression of religious text is

being analyzed in the article.
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1. Introduction. Communicative manipulations have
been in the focus of psychologists and other researchers
for many times. It is a complex phenomenon that may be
dealt with in ethical, semantic, pragmatic, psychological,
social and cultural terms. But the linguistic profiles of the
whole manipulative communication process are rather
hard to identify. There are different views of research-
ers about the main linguistic markers of manipulation as
well as the notions of manipulation and its characteristics.
Manipulation is manifested in the verbal explications and
implications which are correlated with lie, deception,
aggression, conflict, and invective, fiction, illusion etc.
But it should be notices that the features of linguistic in-
fluence are distinguished in the different discourses and
suggestive influence in particular (Klymentova?, Kova-
levska’, Kompantseva?, Kutuza®, Slukhaj®, Sedov’).
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2. The object of our research is proselyte com-
municative suggestion. The subject of our article
is linguistic markers of suggestion in the mission-
ary sermon. The main purpose of this paper is to
characterize features and linguistic markers of the
proselyte communicative manipulation. The tasks
are the following: to compare the communication
of trust in Orthodox sermon discourse and the com-
munication of trust in status-role communication of
proselyte discourse; to describe the peculiarities of
missionary sermon in proselyte discourse and pe-
culiarities of verbal behavior of leader of religious
group; to systemize approaches to the analysis of
linguistic markers of communicative manipulation
in the missionary sermon.

3. Methodology. In this research the author
used methodology of interactional sociolinguistic
(Gumperz®, Goffman’®, Denzin'®), which is bases on
the theory situational inference in anthropological per-
spective: motivation nature of language in its connec-
tion with cultural and social factors and which is bases
on the theory of frame’s interaction. The methodolo-
gy is based on the complex of methods of analyses of
discourse with the aim of finding out and explanation
of situational meanings. In the focus of work we can
find identification of discourse strategies. The great
attention is given to the approach of Erving Goffman,
who took into consideration the type of interaction
(face to face). While the process of work with certain
contexts a system of frames, which give the oppor-
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tunity to find out the mechanisms of comprehension
and mutual construction of participants of interaction-
al meanings was used. Of cause, we mean preferable
interactional interpretations. In Goffman’s approach
the mechanisms of constructing certain roles and their
transformation while the processes of interaction are
in focus. Also in accordance with these approaches the
author took into consideration general knowledge of
communicators (presuppositions) of 3 kinds: interper-
sonal, conventional-communicative and situational.
They shape certain frames of interactional, contextual
and participation ones correspondently.

Frame of interaction Goffman represents as the
matrix of some events and summit of roles. This
model of interaction is perceived, but not created by
preferable space of the context. Interactional frame-
works are close to the idea of “type of activity” or
speech activity. Contextual frame is correlated with
the frame of interpreting.

Goffman’s interaction is constructed by frames.
The behavior of each communicator is associated with
the certain scenario and dynamic of role is regulated
by expectance of behavior possible to each status.

For this research a certain repeated types of
speech contacts which are characterized by thematic
coherence, prosodic specification and stylistic for-
mal markers and influencial function with the aim of
selecting data relevant to investigated problem have
been selected and presuppositions of subject were
described. The subject of speech activity is Pastor,
whose speech strategies and tactics are analyzed.

4. Results and Discussion. All religious genres
are corresponded to the different emotional condi-
tions of a person and a sermon in particular.

Stephen T. Asma, a philosophy professor at Co-
lumbia College in Chicago, writes in his new book
“Why We Need Religion” due out from Oxford:
“People think of religion as a system of beliefs but it
is fundamentally an emotional management system,
one that science and any other kind of “cultural tech-
nology” cannot offer”!!. He stresses that “the brain
has different operating systems and the rational part it
is fairly new. Religion speaks to the oldest part of the
brain and it has a therapeutic mission to manage our
emotional life”!2,

A theological sermon is pragmatic text. The ser-
mon as a genre of biblical rhetoric is characterized
by the use of didactic reasoning and ethical-speech
principles, various figurative and expressive means
(allegories, metaphors, and comparisons), syntactic
figures (anaphora, hyperbole) and rhetorical ques-
tions, complaints as well. But the spiritual eloquence
of theological sermon is used for giving of sacral
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knowledge. This is the sacral ritual communication
of trust. A theological sermon is corresponded with
trust. This is the emotional condition in which person
does not defend from information.

The missionary sermon is always opposed to the
Orthodox sermon as different types of communication
which are correlated with trust. The primary function of
trust in Orthodox approach is the translation of informa-
tion with sacral status from one generation to other gen-
eration orally. This type of trust has become an integral
part of our moral values, culture, mental and religious
life. The meaning of trust contains much more issues
than emotional condition of a person. It has already been
mentioned that the trust differs from other forms of re-
spect because it was true evolution experience.

Julian B. Rotter wrote in his work “Trust and Gull-
ibility” that “Some psychologists, like Erik Erikson,
see trust as a basic belief in the goodness of others
and in the benign nature of the world. They believe
that the capacity for trust is largely determined early
in life by the mother’s care of the infant in the first
few weeks of life. I think that the inclination to trust
or distrust is probably learned over a longer period of
time, and that is results from a person’s cumulative
experiences. In our research we have defined trust as
a ‘generalized expectancy’ that the word, the promise,
the verbal or written statement of another individual
or group can be relied upon”".

The separate group in research materials con-
stitutes certain forms of the verbal activities which
are produced by emotional trust in the proselyte dis-
course. The author distinguished this perlocutive ef-
fect as the latent form of aggression in the Ukrainian
reality with its Orthodox dominant.

But there are similar views of scholars about the
social activities and influencial practices of different
religious organizations. For example, James A. Beck-
ford writes that religious diversity is a part of pluralis-
tic ideology in US in practically and, as a social phe-
nomenon, religious groups make serious contribution
into religious culture and in the context of culture in
general. From rational and scientific point of view
the research of activities of these groups is necessary
to be done not to forbid but for relationship among
traditional and proselyte confessions, and for social
stabilizing.

James A. Beckford suggests using of the term
“competition” and writes: “Indeed, the term “compe-
tition” is appropriate only because religious diversity
occurs within a moral-cum-legal framework regulat-
ing relations between religious groups. In the absence
of such a framework, competition would be less likely
than “conflict” or “mutual indifference'®. This point
of view is corresponded to the high level of tolerance
to proselyte confessions. Maybe, it will be topical for
Ukrainian reality as the main metaperspective in fu-
ture. But today it is correlated with the different prob-
lems of Ukrainian society weakly and it promotes
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social destabilization. In this aspects the proselyte
communicative discourse could be considered as a
favorable object for the process of language research.

According to our position, the pragmatic phenom-
enon of emotional trust, which is practiced in prose-
lyte discourse, allows introducing of destructive ex-
perience in the recipient’s consciousness.

The fact is that, on the contrary, the emotion-
al trust is pragmatic aim in the proselyte discourse,
which is relevant to the latent form of impersonal
pathogenic influence. Most scholars have regarded it
as an element of manipulative communication. With
their proposals the leaders of religious groups, and
V. Muntyan the same, position themselves in opposi-
tion to those semantic references which are represent-
ed in Orthodox sacral discourse. Usually the audience
believes that the information that is presented in ser-
mon is true and undeniable. The missionary sermon is
used the higher rating of social respect to church and
parasitized on the sermon’s tradition.

The study of different levels of organization of
missionary sermon, it’s prosodic, lexical, and seman-
tic and other aspects, markers of Pastor’s linguistic
behavior as well, can give us a considerable insight
into the nature of Orthodox sermon and missionary
sermon identity. As to the missionary sermon, it in-
cludes new ways of solution of old problems. As
usual Pastor describes some episodes of sacral text
and suggests its interpretation. While his speech he
uses the certain communicative strategies, tactics
and means of verbal influence. They are realized in
the system of pragmatic presuppositions and frame-
works which help to construct a new reality, beliefs
and values. According to the methodology of Inter-
actional Sociolinguistics, we have regarded them as
interactional frameworks, contextual frameworks and
participation frameworks'. The interactional frame-
works are correlated with the genre nature of commu-
nication and the different forms of personal activities,
kinds of actual situations (for examples: loss of work,
absence of money, hard illness). There are different
problems that people were unable to decide them-
selves for a long time.

The contextual frameworks represent the inter-
pretation versions, whilst participation frameworks
include the models of behavior's. As usual Pastor
has some interesting ideas as to what way people can
make a lot of progress.

Sunday Adeladga, for example, has defined the
debts as the shortest way to the wealth and prosperity,
a way to success. S.Adeladga has stated in his work
with the name “Success in everywhere”, that the

15 Kravchenko, 2017, 152 - 155
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debts are not a problem; they are stimulating the mon-
ey traffic. The more debts you have the more changes
happen in the personal finances. The idea that poverty
and debs are terrible, Pastor reinterprets into the new
logical connection: poverty — debs — trust in God’s
word — millions of money — happiness which is based
on the positive emotive correlation. Pastor stresses:
«llounmepecyiimecv y 1106020 MuLIUOHEPA, YMO
MOIKHYNIO e20 nogepumsv c1ogy bojicvemy u cmamo
yeneuwtnvim wenosexom? On omeemum éam: «/Jonzu».
B «Oonune naauay on omkpull UCHOYHUK, KOMOPbILL
CMan CKA3Koil COBPEMEHH020 DU3HeCa.

(“Ask any millionaire, what pushed him to believe
a word of God and become a successful person? He
will answer you: “My depts.” In ‘Valley of crying’ he
discovered the source which has become a fairy-tale
of modern business”)".

Pastor uses such kind of linguistic influence as
persuasion tactics. The participation frameworks are
based on the positive examples in the specified con-
texts which are proposed the audience: «Bozmoorcro,
HA Ce200HAWHUL OEHb 8bl OUCHb HYHCOACHECD, Y 8AC
Huuezo Hem. Haunume cayycums 1i005m, U yeepsio
6ac Ha 0OCHOBaHUU c108a bodicbezo: bl ROOHUMUmMECD
uz beonocmu. bodcou 3aKOHbL HAUHYM paAdOmMantb
6 6auly nOb3Y, U 6bl NOTYYUNIE GO3ZHAZPANCOCHUE.
Ceiime 1106066 1 6bl HONCHEME HO2amblll YPOIHCAL.
Jwooo6v k bocy u paboma ona Llapcmea — eom
Koy K genuyuto 6 dscusnuy. (“Maybe today you are
desperately in need, you have nothing at all. Let us
start to serve people and be sure that on the ground
of God’s will you will relieve from. The God’s lows
will start working for your benefits and you will
be granted reward. Sow love and you will gather
the rich crop. Your love to God and your work for
Kingdom — all these ideas are the key to the glory
in life”)!s.

He prefers to generalize narratives, uses many
words with meliorative semantic, paralogical sen-
tences etc. But such kind of linguistic profile corre-
sponds with the avoidance.

Pastor suggests such frames of social reflections:
«HAuHUMe Meumamsw, HauHume GAHMAUPOSANIL U
npocums y boea...»; «llpocume y boza...» (“Let us
start dreaming on indulge in fancies and asking God
for”, “Ask God for”)"”. He uses linguistic markers of
intimacy, reading of intentions, empathy-oriented ref-
erences to audience and, of course, and the authority
of sacral text.

Pastor’s argumentation is based on using an ana-
logical knowledge. S. Adeladga considers, for exam-
ple: «Bvioarowumucs e poscoaromes u boeamvimu
He POdcOaromcest, UM CMaHo8smcst 6C1edcmeue nepe-
ACUMBIX CEPLEIHBIX NPOOIEM U HENPUSMHOCHEU, KO-
mopuwle 1100sMm y0anocs npeodoiemsvy. (“You are not
born an outstanding person and are not born a rich
one. You are becoming those ones as a result of ex-
periencing serious problems and misfortunes which
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people managed to overcome™)?. This text is based
on the psalm (Ps. 83: 6 — 8).

Sacral text can function as prototypical source
which is represented by this specified context.
“Nommua miaaya” (Valley of crying) is the main met-
aphor for generalization of all kinds of problems. To
support this fact, there are numerous isomorphic de-
signs in missionary sermon of S. Adeladga.

Sometimes his owner sacral experience is pro-
posed as analogical knowledge: “Mmue 6 ceoe epems
boz ckazan: «Ocmagv pabomy acypuaiucma u no-
cesamu cebs nacmopckomy cayoicenuioy. S ool 6 He-
ooymenuu: «locnodv, Ho umo dce s 6y0y Kyulamso?
Kax 6yoy ocumv?» boz omeemun: «Tpyoswuiics
docmoun nponumanusi. Tpyoucs 6 c6oem npu3eanu,
u moaoa denveu camu npudym x mebdey. — Ha cezoo-
HAwHUL OeHb On 0becneuusaem MeHs U MO CeMbIO.
boe cnosa u cnosa oxasancs eepen Ceoum crosam.
3apnnama — smo ecezco auwib creocmeue pabomol.
Buinonnsiime ceoe deno 0obpocosecmuo, u boe oacm
8am 8oamoxcHocms cmamsv eam boeamoimy. (I was
told my God one day: “Leave your work as a jour-
nalist and devote yourself to pastor’s service”. I was
astonished so much: “Oh, my God! What [ am going
to eat? How I am going to live?” The God answered
me: “Those who are working deserve to be fed. Do
work in your vocation and money will come to you
immediately”. — Today He maintenances me and my
family. The God again and again occurred to be de-
voted to his words. Your salary is just the result of
your work. Do you task persistently and the God will
give you the chance to be rich”)?!.

The leader of religious organization positioned
himself as a mediator between two realities — God’s
sphere and world of people.

It is a well-known fact that the members of reli-
gious groups are united around the person of leader.
According to this view, the communicative behavior
of Pastor has a separate sense. The leader of religious
organization focuses on himself as a successful per-
son and also describes himself as means of express-
ing God’s will. The pastor’s person is positioned as an
example of coping him.

The Pastor’s main communicative strategy is a
strategy of associating with the sacral sphere, but
the main communicative tactic is the emotional in-
fluence. Presuppositions are important instrument of
realization of pastor’s communicative strategies and
tactics. Presuppositions, as background knowledge,
determine the principles of verbal representations
of reality in proselyte discourse. The importance of
presuppositions is in the fact that they can be the
speaker’s illocutionary force toward an implicit
content that must be recovered through inference.

20 Adeladga 2002, 46
2! Adeladga, 2002, 61
22 Here and father all quotations are from: vo.org.ua/tv/archive

That is why presuppositions are markers of implicit
instructions of the leader. Presuppositions and con-
textual frameworks can introduce subjective codes
into the recipient’s objective reality. The contextual
frameworks have a higher cognitive load and cor-
respond to the linguistic intelligence of the leader.
This is one of the key characteristics of the leader-
ship communicative style.

All communications of the group members may
be channeled through the leader, making him the
source of all the inside information, what is more, all
members of the group can be given the information
directly, thus reducing the leader’s influence. The
missionary sermon is the comfortable means for both
kinds of the leader’s influence.

The research proves that V. Muntyan leadership
style is based on using the similar communicative
strategies and tactics. It was found out that V. Muntyan
often uses assertion. He constants, describes, explains
reality, which is known only to him. The peculiarity
of leader’s self-presentation of V. Muntyan in the reli-
gious status-role communication is the frequentation
of reference to his sacral experience.

His speech includes markers of truth-teller wit-
ness, who reproduces the sacral information or de-
scribes existential visions: «boz xouem, umoowi...»,
«/Ibsson cecoons 6 wokey, «becwvl cecoons 6 woke»,
«/lemonnl 6 yscace»; «M moz0a MHe KOHKDPEMHO
Boz npozosopun, xoeoa npoiidem 14 nem, mozoa
nocemum /lyx Ceamoit»; «H cman na xonewu u
ckazan: «/fyx Ceamoti, nputiou! Cmosn Ha KonreHsx
u acoan...M 6 ooun momenm On 3awen. A enympu

ckazan: «lloxcanyiicma, nooouou, KOCHUCbY. —
U npeocmasvme, On nooowen... Kocuynca
mens...» ( “The God wants...”; “Devil is in shock

today”; “Demons are in shock today”; “Demons
are in horror”; “ And just in that moment the God
said to me, when you are 14 the Saint Spirit will
come to you”. I kneeled and told him: “Saint Spir-
it, please, come to me! I was kneeling and waiting
...And on the spur of the moment He came. I told
myself: ‘Please, come up to me and touch me”. You
know, He came...Touched me...”?%.

In tactics of self-presentation he pays a spe-
cial attention to himself as an unusual person who
has mission of mediator. That’s why pastor repeats
many times: “4 uyecmeyrw..fl owywarw» (“1
feel...I sense...”). He also describes the invisible
processes: “/lyx Ceamoii npuwen. /[yx Ceamoii
Hauan dsuzamobca. Ou ce200us nposigumcs. A 3uaro
Hanepeo, NOMOMY UYMO YJice MulCAYU UCYENUTUCHY.
(“Saint Spirit has come. Saint Spirit started his
movement. He will be visible today. I know it in ad-
vance because thousands were healed”).

Sometimes pastor uses the hypnotic infusions di-
rectly. For example, this way he describes the moment
of the unction: « Yenosex cmoum u uyecmeyem, KaKk
menno npoxooum no ezo meny. Umenno ¢ mom
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mecme, 20e oonum. Cnywaiime!» (“A person is
standing and feeling as warmth is spreading all my
body, and just spotting that place which is hurting
so much. Do listen!”) or he proposes the real influ-
ence texts: «Ilomazanue — moit ummynumem. Moii
pazym nomaszan Cesamuoim /Jyxom. A npoysemarouyuii
yenosex! Ckaoicu: «f npousemarowyuit uenosex!.
(“Unction is my immunity. My mind is unctioned
by Saint Spirit. I am a prosperous man! Do say:
“I am a prosperous man!”

V. Muntyan stresses that he makes good. This is
one example of how this might be done: prayer’s
phrase «A énazooapio I'ocnooa» (1 am thankful to
God!”) turns into: «A énazo oapio!» (“1 present you
goodness!”).

It has new sense and focuses on pastor’s person.
Pastor repeats it many times in his reports and he uses
manipulative function of language systematically in
the tactics of self-presentation.

He also describes emotions of people which are
reverted to him: «/Iodu ¢ 6nazooaprnocmo npuxo-
osm, a100U XOmaAm OmoOnaz00apume MeHs, 100U
xomsam Ovimv wacmvio ucmuHul. JIroou cuacmaugsl.
Onu snarom...». (“People are coming with grati-
tude, people have desire to be thankful, people are
eager to become a part of thruth. People are hap-
py. They know...”). V. Muntyan uses certain words
with positive emotions in a specific way. These emo-
tions also have some function of latent social char-
acteristics of Pastor.

But he pays a special attention to linguistic activ-
ity which is produced by emotional trust. The author
distinguished this perlocutive effect as the latent form
of aggression because Pastor disturbs the ethic norms
and ignores civilized approaches.

The nature of correlation religious beliefs with
health of person was studied many times. From sci-
entific point of view there is relation between reli-
gious beliefs and mental health mainly. The Ameri-
can scholars confirm that “people who believed they
had a good relationship with God had better mental
health outcomes than those who thought they had a
poor relationship with God”?. This is a positive as-
pect of religious coping. But the correlation religious
beliefs with the organic disorders are not true. That is
why refuse from the medical help is considered to be
destructive and unhumanistic.

But Pastor V. Muntyan distances from these ethic
norms in his media prayers for good health. The prayer
for good health is a real media brand of V. Muntyan.
In edition Pastor distances from Orthodox point that
illness is caused by individual sins or breaches of
moral and ethical rules. His main theoretical point of
sermon is to argue idea that God is love. V. Muntyan
uses the strategy of emotional influence. Pastor’s
definition of the concept of ‘health’ is connected with

3 Flannelly, 2017, 305

the results of God’s unction. The analogical knowl-
edge of this metaphor is sprouted into biblical story
about Sarra and Avraam.

That is why rational explicators of concept (tab-
lets, diagnose, doctor, consultation, treatment, sur-
geon, a model of life, nutrition and other) have certain
connotation with emotional negativism. According to
Pastor’s point, sick people need to find the communi-
cative contact with God. Pastor helps to organize this
contact.

V. Muntyan’s prayer in good health contains many
components which correspond to phenomenon of the
linguistic programming of personality and hypnotic
technique. For example, Pastor pays a special atten-
tion to the prosodic mechanisms of communicative
influence. He uses different intonation patterns which
are systematically based on the suggestion function.
He uses cry, whisper, intimacy, irony, order, silence
etc. This intonation palette is correlated with the ac-
tivities of right hemisphere of brain and it courses re-
duction of ration thinking.

Pastor also uses built-in commands (as verbal-
izators of rapport) for activation of different in-
formation  channels:*“ITocmompume...  (vision),
umo npoucxooum... Caywmaime(audio)... Yumaii
(vision) mpo cmpaoanus Xpucma, mer Oondxcen
npouumams (ViSION) 600 ucmopuio, 803MONCHO,
oaoice yeuoes (vision) ... Odenvme (Kinesthetic) smy
manmuro...” / “Look (visual), what is going on... Do
listen (audio)... Read (vision) about Christ’s suffer-
ings, you must read (vision) your story, may be, even
if you see (vision)... Put on (kinesthetic) this gown”.

Healsouses modal operators: «Kozoa mu1 dymaewutn
06 Hcyce, oHn Oomdyicen cmamb MEOUM JIUYHBIM
cnacumenemy; «Bol  001ICHBI  ROHUMAMD...»;
«ucmopus ¢ Hcycom Oondcna cmamv 1uuHOU
ucmopueily, «Kusznv Oonycna nepennecmucs...»
etc. / “When you think about Christ, He must become
your own Saviour”; “You must understand...”;
“A history with Christ must be your own story”;
“Life must intertwine”’;

— nominalizations: nomazanue Ceimovim J{yxom,
snakomcmeo ¢ Jyxom Cesmbim, NpoKasmue
mybepkyneza, npokaamue acmmoel, / “unction of
Saint Spirit, acquaintance with Saint Spirit, damna-
tion by tuberculosis, damnation by astma;

— causative complex: «lIpuuuna — ona 6 Kposu
Hcyca Xpucma. Kpoeb — smo ocnosanue, umeHHo
noymomy... HUmenno wuz-3a xposu...»;, «llomomy
uymo Hcyc Xpucmoc nponun c8oro KpoGb, HOIMOMY
ceco0Hs1 on modicem nputimu u k mebey; / “The cause
is in the blood of Jesus Christ. Blood is the basic that
is why...Because of Blood...” “Jesus Christ poured
his blood as a result he can come to you today”.

— comparative constructions: «2cyc — xo0amait, on
He npoxypop. Craxcu: «Xooamaity. — On xo0amail, e
HPOKYPOpP», «Xpucmoc — meotl TUYHbBLIL 3AUUMHUK.
Xpucmoc — meotl auunslit yenumenv» etc. / “Jesus
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is your patron, but not a prosecutor”. Christ is your
own defender. Christ is your own healer”.

Research results showed that phenomenon of emo-
tional trust allows introducing of destructive experi-
ence in the recipient’s consciousness and adds more
drama to real individual problems. As it was stated,
the main mechanisms and units of communicative in-
fluence in Muntyan’s sermons are correlated with lin-
guistic manipulation, Neuro-Linguistic Programming
and the hypnotic techniques’ components.

On the other hand, Muntyan’s sermons are pro-
vided with the help of mass media. We cannot deny
the fact that “whatever we know about our society,
or indeed about the world in which we live, we know
through the mass media”?.

G. Pocheptsov stresses that today modern media
determine what is good and what is bad®. That is why
the understanding of programming character of mis-
sion sermon is so important.

5. Conclusions. There are different viewpoints
of scholars on studying such a multidimensional
phenomenon of the lingo-cultural examination of
religious text which corresponds to verbal manip-
ulation. The functional religious text is a problem-
atical object of linguistic expertise. It is known that
the sacral texts are not an object of linguistic exper-
tise. As for functional religious text it may be so.
That is why thanks to the linguistic expertise hidden
aspects which are correlated with the religious ex-

tremism, aggression, conflicts and manipulation are
being analyzed.

When we refer to linguistic manipulation we
mainly associate it with lie, deception or fake. But
when it concerns missionary sermon we speak more
about verbal suggestion®. In addition, it is a kind
of influence text which corresponds to the patho-
genic psyche-ecological influence of the leader of
religious group.

The verbal behavior of the leader of religious
group is based on using of latent admissions which
produce the emotional trust as perlocutive effect of
influence. The author has distinguished this per-
locutive effect as the latent form of aggression.
Research results showed that the phenomenon of
emotional trust allows the introducing of destruc-
tive experience in the recipient’s consciousness
and adds more drama to real individual problems.
As it was stated, the main mechanisms and units
of communicative influence in the missionary ser-
mons are correlated with the verbal manipulation,
Neuro-Linguistic Programming and the hypnotic
techniques’ components. The study of missionary
sermon of its influence aspects can give consider-
able insight into the universal model of linguistic
influence and suggestive influence in particular. In
addition, understanding of influencial character of
missionary sermon let to enlarge the list of expert
tasks in the analysis of religious text.
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AHoTanis

V crarti aHaizyeThes BepOasbHa crienndika cydacHoi MiCioHEpCHKOT IIPOIOBIl YKPaTHCHKOTO IIPO3EIIITHOTO IUCKYPCY, IIPEICTaB-
JIeHa MeIiHO0 akTUBHICTIO macTopiB C. Anenamku Ta B. MyHTsHa. [lacTopchki KOMYyHIKaTHBHI CTPATETii i TAKTUKH BEPOATHHOTO
BIUIMBY peajii3oBaHi B CHCTEMi parMaTH4HUX MPECyo3ulliil Ta GpeiiMiB: iIHTepaKTUBHUX, KOHTEKCTyalbHUX 1 (peiiMiB B3aeMopii,
110 aHANI3YIOThCs B ToCiiukeHHI. OKpeMy IpyIly B JOCIIJHHUIBKHX MaTepiajiax CKJIaJd MOBICHHEBI PHHOMH, IO MPOAYKYIOTh
eMOLiHNI cTaH JoBipu. B ykpaiHChKHX pealisix y MiCIOHEPCHKHX ITPOIOBIASX aBTOp KBadiikye 11eil mepioKyTUBHUI e(eKT sK
JaTeHTHY (OpMy arpecii, 0 IPOIYKYETHCS AisUTbHICTIO PO3ENIITHUX OpraHizariif. BoqHowac y crarTi npeacTaBieHo i ambTepHa-
THUBHY IMO3HLII0 MIOI0 aKTHBHOCTI ICHOMIHAIIIMHUX [EPKOB, SIKA KOPEIIOE 3 aMEPUKAHCHKIMHU PEaisiMU 1 MOXKE PO3MIIAAATHCS K
MeTarepceKkTHBa Uil YKpaiHu. Ajie Ha Ternep 3 ypaxyBaHHIM ITPoOJIeMHOT YKpaiHCHKOT O€3IeKOBOT aCIIEKTOIIOTI] € He OUYEBHIHOIO.
PesynbraTy ocimipKeHHS IOKA3alIH, M0 B YKPATHCHKHUX pealisax (eHOMEH eMOIHOI TOBIpH, SIKHH MPAKTUKYETHCS K IIEPIOKY-
TUBHUI €(DEKT JIAaTeHTHOTO BIUIUBY, A€ 3MOTY JIeCTPYKTHBHOMY JOCBily IPOHUKATH Y CBIJIOMICTb PELMITIE€HTA 1 I0/1a€ paMaTH3My
JI0 THIUBITya bHUX TpoOeM Jrozeii. BcTaHOBIEHO, IO OCHOBHI MEXaHI3MHU Ta OIUHHMIII KOMYHIKaTHBHOTO BILUIMBY B MiCiOHEp-
CBKiif MPOTIOBI/Ii KOPEITIOIOTH 3 BepOaIbHOI MAHIMYIIILIEI0, HEHPOIIHIBICTHIHUM IIPOrPaMyBaHHSIM Ta TNMTHOTUYHUMH TEXHIKaMH.
Takorx mpoaHaizoBaHO crenudiky MOBICHHEBOI TOBEIIHKH JIiiepa pelIiriifHoT CIUIBHOTH 1 cTpateril JTiepchKol caMoIpe3eHTanii
y CTaTyCHO-POJbOBiil KOMyHiKamii peniriiiHoi rpymu.

VY crarTi npecTaBIeHO Pi3Hi MMiIX0M HAyKOBIIIB 0 aHAJI3y PENTiifHOro TEKCTY, 0 KOPETIoe 3 MaHimyJsIiero. [t ekcriepTH3H po-
3€JTITHUX MPOTIOBIICH aBTOp MPOIOHYE BUKOPHCTOBYBATH IHCTPyMEHTApii IHTEPaKIiOHATBHOTO COLIIOMIHIBICTHYHOTO MeToy. OKpiM
TOTO, PO3IVISIAIOTHCS EPCIIEKTUBH HayKOBOT KBaTi(iKallii MaTOreHHNX BUSIBIB MOBJICHHS SIK ()OPMU arpecii y peniriiHoMy TeKcTi.

Korouosi cioBa
MicioHepchKka POMOBi/Ib, TPO3ETITHHUI TUCKYPC, MOBICHHEBA MTOBE/IIHKA, CTaTyCHO-POJIbOBA KOMYHIKaIlisl, 10Bipa, BepOaIbHMIt
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